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INTRODUCTION.

Taovenm it is probable that for a long time to come the
mass of mankind in civilized countries will find it both nec-
essary and advantageous to labor for wages, and to accept the
condition of hired laborers (or, as it has absurdly become the
fashion to say, employés), every thoughtful and kind-hearted
person must regard with interest any device or plan which
promises to enable at least the more intelligent, enterprising,
and determined part of those who are not capitalists to be-
come such, and to cease to labor for hire.

Nor can any one doubt the great importance, both to the
security of the capitalists, and to the intelligence and happiness
of the non-capitalists (if I may use so awkward a word), of in-
creasing the number of avenues to independence for the latter.
For the character and conduct of our own population in the
United States show conclusively that nothing so stimulates
intelligence in the poor, and at the same time nothing so well
enables them to bear the inconveniences of their lot, as a rea-
sonable prospect that with industry and economy they may
raise themselves out of the condition of hired laborers into
that of independent employers of their own labor. Take away
entirely the grounds of such a hope, and a great mass of our
poorer people would gradnally sink into stupidity, and a blind
discontent which education would only increase, until they be-
came & danger to the state; for the greater their intelligence,
the greater would be the dissatisfaction with their situation—
just as we sec that the disscmination of education among the



English agricultural laborers (by whom, of all classes in Chris-
tendom, independence is least to be hoped for), has lately
aroused these sluggish beings to strikes and a struggle for a
change in their condition. |

Hitherto, in the United States, our cheap and fertile lands
have acted as an important safety-valve for the enterprise and
discontent of our non-capitalist population. Every hired work-
man knows that if he chooses to nse economy and industry in
his calling, he may without great or insurmountable difficulty
establish himself in independence on the public lands; and,
in fact, a large proportion of our most energetic and intelli-
gent mechanics do constantly seek these lands, where with pa-
tient toil they master nature and adverse circumstances, often
make fortunate and honorable careers, and at the worst leave
their children in an improved condition of life. I do not
doubt that the eagerness of some of our wisest public men for
the acquisition of new territory has arisen from their convic-
tion that this opening for the independence of laboring men
was essential to the security of our futnre as a free and peace-
ful state. For, though not one in a hundred, or even one in a
thousand of our poorer and so-called laboring class may choose
to actually achieve independence by taking up and tilling a
portion of the public lands, it is plain that the knowledge that
any one may do so makes those who do not more contented
with their lot, which they thus feel to be one of choice and not
of compulsion.

Any circumstance, as the exhaustion of these lands, which
should materially impair this opportunity for independence,
would be, I believe, a serious calamity to our country; and the
spirit of the Trades-Unions and International Societies appears
to me peculiarly mischievous and hateful, because they seek to
eliminate from the thoughts of their adherents the hope or ex-
pectation of independence. The member of a Trades-Union
is taught to regard himself, and to act toward society, as a
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hireling for life; and these societies are united, not as men
seeking a way to exchange dependence for independence, but
as hirelings, determined to remain such, and only demanding
better conditions of their masters. If it were possible to in-
fuse with this spirit all or the greater part of the non-capitalist
class in the United States, this would, I believe, be one of the .
gravest calamities which conld befall us as a nation; for it
would degrade the mass of our voters, and make free govern-
ment here very difficult, if it did not entirely change the form
of our government, and expose us to lasting disorders and at-
tacks upon property.

We see already that in whatever part of our country the
" Trades-Union leaders have succeeded in imposing themselves
upon mining or manufacturing operatives, the results are—the
corruption of our politics, a lowering of the standard of intel-
ligence and independence among the laborers, and an unrea-
soning and unreasonable discontent, which, in its extreme de-
velopment, despises right, and seeks only changes degrading
to its own class, at the cost of injury and loss to the general
public. |

The Trades-Unions and International Clubs have become a
formidable power in the United States and Great Britain, but
go far it 18 a power almost entirely for evil. They have been
able to disorganize labor, and to alarm capital. They have
succeeded, in a comparatively few cases, in temporarily in-
creasing the wages and in diminishing the hours of labor in
certain branches of industry—a benefit go limited, both as to
duration and amount,that it can not justly be said to have inured
to the general advantage of the non-capitalist class. On the
other hand, they have debased the character and lowered the
moral tone of their-membership by the narrow and cold-blood-
ed selfishness of their spirit and doctrines, and have thus done
an incalculable harm to society; and, moreover, they have, by
alarming capital, lessened the wages fund, seriously checked
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enterprise, and thus decreased the general prosperity of their
own class. For it is plain that to no one in society is the
abundance of capital and its free and secure use in all kinds
of enterprises so vitally important as to the laborer for wages
—to the Trades-Unionist.

To assert necessary and eternal enmity between labor and

capital would seem to be the extreme of folly in men who
have predetermined to remain laborers for wages all their lives,

and who therefore mean to be peculiarly dependent on cap-
ital. Nor are the Unions wiser or more reasonable toward
their fellow-laborers; for each Union aims, by limiting the .
number of apprentices a master may take, and by other equally
selfish regulations, to protect its own members against compe-
- tition, forgetting apparently that if you prevent men from be-
coming bricklayers, a greater number must seek to become car-
penters; and that thus, by its exclusive policy, a Union only
plays what Western gamblers call a ¢ cut-throat game” with
the general laboring population. For if the system of Unions
were perfect, and each were able to enforce its policy of ex-.
clusion, a great mass of poor creatures, driven from every de-
sirable employment, would be forced to crowd into the lowest
and least paid. I do not know where one could find so muach
ignorance, contempt for established principles, and cold-blood-
ed selfishness, as among the Trades-Unions and International
Societies of the United States and Great Britain—unless one
should go to France. While they retain their present spirit,
they might well take as their motto the brutal and stupid say-
ing of a French writer, that “ Mankind are engaged in a war
for bread, in which every man’s hand is at his brother’s throat.”
Directly, they offer a prize to incapacity and robbery, compel-
ling their ablest members to do no more than the least able,
and spoiling the aggregate wealth of society by burdensome
regulations restricting labor. Logically, to the Trades-Union
leaders the Chicago or Boston fire seemed a more beneficial
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event than the invention of the steam-engine ; for plenty seems
to them a curse, and scarcity the greatest blessing.*

* Lest I should to some readers appear to use too strong language, I
append here a few passages from a recent English work, Mr. Thornton’s
book * On Labor,” where he gives an account of some of the regulations
of English Trades-Unions:

‘“ A journeyman is not permitted to teach his own son his own trade,
nor, if the l1ad managed to learn the trade by stealth, would he be per-
mitted to practice it. A master, desiring out of charity to take as ap-
prentice one of the eight destitute orphans of a widowed mother, has been
" told by his men that if he did they would strike. A bricklayer’s assist-
ant who by looking on has learned to lay bricks as well as his principal,
is generally doomed, nevertheless, to contipue a laborer for life. He will
never rise to the rank of a bricklayer, if those who have already attained
that dignity can help it.”

“ Some Unions divide the country round them into districts, and will
not permit the products of the trades controlled by them to be used ex-
cept within the district in which they have been fabricated. . . . At Man-
chester this combination is particularly effective, preventing any bricks -
made beyond a radius of four miles from entering the city. To enforce
the exclusion, paid agents are employed; every cart of bricks coming to-
ward Manchester is watched, and if the contents be found to have come
from without the prescribed boundary the bricklayers at once refuse to
work. . . . The vagaries of the Lancashire brickmakers are fairly paral-
leled by the masons of the same county. Stone, when freshly quarried, is
softer, and can be more easily cut than later: men habitually employed
about any particular quarry better understand the working of its partic-
ular stone than men from a distance; there is great economy, too, in trans-

orting stone dressed instead of in rough blocks. The Yorkshire masons,

owever, will not allow Yorkshire stone to be brought into their district
if worked on more than one side. All the rest of the working, the edg-
ing and jointing, they insist on doing themselves, though they thereby
add thirty-five per cent. to its price. . . . A Bradford contractor, requiring
for a staircase some steps of hard delf-stone, a material which Bradford
masons 8o much dislike that they often refuse employment rather than
undertake it, got the steps worked at the quarry. But when they arrived
ready for settmg, his masons insisted on their being worked over again,
at an expense of from 5s. to 10a. per stcp. A master-mason at Ashton ob-
tained some stome ready polished from a quarry near Macclesfield. His
men, however, in obedience to the rules of their club, refused to fix it un-
til the polished part had been defaced and they had polished it again by
hand, though not so well as at first. . . . In one or two of the northern
counties, the associated plasterers and associated plasterers’ laborers have
come to an understanding, according to which the latter are to abstain
from all plasterers’ work except simple whitewashing; and the plasterers
in return are to do nothing except pure plasterers’ work, that the labor-
ers would like to do for them, insomuch that if a plasterer wants laths or
plaster to go on with, he must not go and fetch them himself, but must
send a laborer for them. In consequence of this agreement, a Mr. Booth,
of Bolton, having sent one of his plasterers to bed and point a dozen win-
dows, had to place a laborer with him during the whole of the four days
he was engaged on the job, though any body could have brought him all
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Any orga.mzatlon whlch teaches its adherents to accept &8
inevitable for themselves and for the mass of a nation the
condition of hirelings, and to conduct their lives on that pre-
mise, is not only wrong, but an injury to the community. Mr.
Mill wisely eays on this point, in his chapter on “ The Future
of the Laboring Classes:” “There can be little doubt that the
status of hired laborers will gradually tend to confine itself to
the description of work-people whose low moral qualities ren-
der them unfit for any thing more independent ; and that the
relation of masters and work-people will be gradually super-
seded by partnership in one of two forms: in some cases, as-
sociation of the laborers with the capitalist; in others, and per-
haps finally in all, association of laborers among themselves.”
I imagine that the change he speaks of will be very slow and
gradual ; but it is important that all doors shall be left open
for it, and Trades-Unions would close every door.

Professor Cairnes, in his recent contribution to Political
Economy, goes further even than Mr. Mill, and argues that a
change of this nature is inevitable. He remarks: “ The modi-
fications which occur in the distribution of capital among its
several departments, as nations advance, are by no means for-
tuitous, but follow on the whole a well-defined course, and
move toward a determinate goal. In effect, what we find is a
constant growth of the national capital, accompanied with a
nearly equally constant decline in the proportion of this cap-
ital which goes to support productive labor. . . . Though the
fund for the remuneration of mere labor, whether skilled or
unskilled, must, so long as industry is progressive, ever bear a

he required in balf a day. . . . At Liverpool, a bricklayer's laborer may
legally carry as many as twelve bricks at a time. Elsewhere ten is the
greatest number allowed. But at Leeds ‘any brother in the Union pro-
essing to carry more than the common number, which is eight bricks,
shall be ﬁned 1s.; and any brother ‘ knowing the same without giving
the earliest mformatlon thereof to the committee of management shall be
fined the same.’ . . . During the building of the Manchester Law Courts,
the bricklayers’ laborers struck because they were desired to wheel bricks
instead of carrying them on their shoulders.”
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constantly diminishing proportion alike to the growing wealth
and growing capital, there is nothing in the nature of things
which restricts the laboring population to this fund for their
support. In return, indeed, for their mere labor, it is to this
that they must look for their sole reward ; but they may help
production otherwise than by thevr labor : they may save,
and thus become themselves the owners of capital; and profits
may thus be brought to aid the wages-fund.”*

Aside from systematized emigration to unsettled or thinly
peopled regions, which the Trades-Unions of Europe ought to
organize on a great scale, but which they have entirely neglect-
- ed, the other outlets for the mass of dissatisfied hand-laborers
lie through co-operative or communistic efforts. Co-operative
societies flourish in England and Germany. We have had a
number of them in this country also, but their success has not
been marked ; and I have found it impossible to get statistical
returns even of their numbers. If the Trades-Unions had used
a tenth of the money they have wasted in futile efforts to short-
en hours of labor and excite their members to hatred, indolence,
and waste, in making public the statistics and the possibilities
of co-operction, they would have achieved some positive good.

But while co-operative efforts have generally failed in the
United States, we have here a number of successful Commu-
nistic Societies, pursuing agriculture and different branches of
manufacturing, and I have thought it useful to examine these, to
see if their experience offers any useful hints toward the solu-
tion of the labor question. Hitherto very little, indeed almost
nothing definite and precise, has been made known concern-
ing these societies; and Communism remains loudly but very
vaguely spoken of, by friends as well as enemies, and is com-
monly a word either of terror or of contempt in the public prints.

-— ——

* “ 8ome Leading Principles of Political Economy newly expounded.”
By J. E. Cairnes, M.A. New York, Harper & Brothers,

B
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In the following pages will be found, accordingly, an ac-
count of the CoMMUNIsTIO SOCIETIES Nnow existing in the United
States, made fromn personal visit and careful examination ; and
including for each its social customs and expedients; its prac-
tical and business methods; its system of government ; the in-
dustries it pursues; its religious creed and practices; as well
as its present numbers and condition, and its history.

It appears to me an important fact that these societies, com-
posed for the most part of men originally farmers or mechan-
ics—people of very limited means and education—have yet suc-
ceeded in accumulating considerable wealth, and at any rate a
satisfactory provision for their own old age and disability, and -
for the education of their children or successors. In every
case they have developed among their membership very re-
markable business ability, considering their original station in
life; they have found among themselves leaders wise enough
to rule, and skill sufficient to enable them to establish and car-
ry on, not merely agricultural operations, but also manufact-
ures, and to conduct successfully complicated business affairs.

Some of these societies have existed fifty, some twenty-five,
and some for nearly eighty years. All began with small
" means; and some are now very wealthy.

Moreover, while some of these communes are still living
nnder the guidance of their founders, others, equally success-
ful, have continued to prosper for many vears after the death
of their original leaders. Some are celibate ; but others in-
culcate, or at least permit marriage. Some gather their mem-
bers into a common or “ unitary” dwelling ; but others, with
no less success, maintain the family relation and the separate
household.

It seemed to me that the conditions of success vary sufficient-
ly among these societies to make their histories at least inter-
esting, and perhaps important. I was curious, too, to ascertain
if their success depended upon obscure conditions, not gener-
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ally attainable, as extraordinary ability in a leader; or unde-
sirable, as religious fanaticism or an unnatural relation of the
gexes; or whether it might not appear that the conditions ab-
solutely necessary to snccess were only such as any company
of carefully selected and reasonably determined men and
women might hope to command.

I desired also to discover how the successful Communists
had met and overcome the difficulties of idleness, selfishness,
and unthrift in individuals, which are commonly believed to
make Communism impossible, and which are well summed

up in the following passage in Mr. Mill’s chapter on Com-
munism :

“'The objection ordinarily made to a system of community of property
and equal distribution of the produce, that each person would be inces-
santly occupied in evading his fair share of the work, points, undoubt-
edly, to a real difficulty. But those who urge this objection forget to
how great an extent the same difficulty exists under the system on which
nine tenths of the business of society is now conducted. The objection
supposes that honest and efficient labor is only to be had from those who
are themselves individually to reap the benefit of their own exertions.
But how small a part of all the labor performed in England, from the
Jowest paid to the highest, is done by persons working for their own
benefit. From the Irish reaper or hodman to the chief justice or the
minister of state, nearly all the work of society is remunerated by day
wages or fixed salaries. A factory operative has less personal interest in
his work than a member of a Communist association, since he is not, like
him, working for a partnership of which he is himself a member. It will
no doubt be said that, though the laborers themselves have not, in most
cases, a personal intcrest in their work, they are watched and superin-
tended, and their labor directed, and the mental part of the labor per-
formed, by persons who have. Even this, howerver, is fur from being uni-
versally the fact. In all public, and many of the largest and most suc-
cessful private undertakings, not only the labors of detail, but the control
and superintendence are intrusted to salaried officers. And though the
‘ master's eye,’ when the master is vigilant and intelligent, is of proverbial
value, it must be remembered that in a Socialist farmi or manufactory,
each laborer would be under the eye, not of one master, but of the wholc
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community. In the extreme case of obstinate perseverance in not perform-
ing the due share of work, the community would have the same resources
which society now has for compelling conformity to the necessary con-
ditions of the association. Dismissal, the only remedy at present, is no
remedy when any other laborer who may be engaged does no better than
his predecessor: the power of dismissal only enables an employer to ob-
tain from his workmen the customary amount of labor, but that cus-
tomary labor may be of any degree of inefficicncy. Even the laborer
who loses his employment by idleness or negligence has nothing worse
to suffer, in the most unfavorable case, than the discipline of a work-
house, and if the desire to avoid this be a sufficient motive in the one
system, it would be sufficient in the other. I am not undervaluing the
strength of the incitement given to labor when the whole or a large share
of the benefit of cxtra exertion belongs to the laborer. But under the
present system of industry this incitement, in the great majority of cases,
does not exist. If communistic labor might be less vigorous than that
of a peasant proprietor, or a workman laboring on his own account, it
would probably be more encrgetic than that of a laborer for hire, who
has no personal interest in the matter at all. The neglect by the unedu-
cated classes of laborers for hire of the duties which they engage to per-
form is in the present state of society most flagrant. Now it is an ad-
mitted condition of the communist scheme that all shall be. educated ;
and this being supposed, the duties of the members of the association
would doubtless be as diligently performed as those of the generality of
salaried officers in the middle or higher classes; who are not supposed to
be necessarily unfaithful to their trust, because so long as they are not
dismissed their pay is the same in however lax a manner their duty is
fulfilled. Undoubtedly, as a general rule, remuncration by fixed salaries
does not in any class of functionaries produce the maximum of zeal; and
this is a3 much as can be reasonably alleged against communistic labor.

“ That even this inferiority would necessarily exist is by no means so
certain as is assumed by those who are little used to carry their minds
beyond the state of things with which they are familiar. . . .

“ Another of the objections to Communism is similar to that so often
urged against poor-laws: that if every member of the community were
assured of subsistence for himself and any number of children, on the
sole condition of willingness to work, prudential restraint on the multi-
plication of mankind would be at an end, and population would start
forward at a rate which would reduce the community through successive
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stages of increasing discomfort to actual starvation. There would cer-
tainly be much ground for this apprehension if Communism provided no
motives to restraint, equivalent to those which it would take away. But
Communism is precisely the state of things in which opinion might be
expected to declare itself with greatest intensity against this kind of
selfish intemperance. Any augmentation of numbers which diminished
the comfort or increased the toil of the mass would then cause (which
now it does not) immediate and unmistakable inconvenience to every in-
dividual in the association—inconvenience which could not then be im-
puted to the avarice of employers or the unjust privileges of the rich.
In such altered circumstances opinion could not fail to reprobate, and if
reprobation did not suffice, to repress by penalties of some description,
this or any other culpable self-indulgence at the expense of the commu-
nity. The communistic scheme, instead of being peculiarly open to the
objection drawn from danger of over-population, has the recommenda-
tion of tending in an especial degree to the prevention of that evil.”

It will be seen in the following pages that means have been
found to meet these and other difficulties ; in one society even
the prudential restraint upon marriage has been adopted.

Finally, I wished to see what the successful Communists had
made of their lives; what was the effect of communal living
upon the character of the individual man and woman; whether
the life had broadened or narrowed them; and whether as-
sured fortune and pecuniary independence had brought to
them a desire for beauty of surroundings and broader intelli-
gence: whether, in brief, the Communist had any where be-
come something more than a comfortable and independent
day-laborer, and aspired to something higher than a mere bread-
and-butter existence.

To make my observations I was obliged to travel from Maine
in the northeast to Kentucky in the south, and Oregon in the
west. 1 have thought it best to give at first an impartial and
not unfriendly account of each commune, or organized system
of communes ; and in several concluding chapters I have ana-
lyzed and compared their different zustoms and practices, and
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attempted to state what, upon the facts presented, seem to be
the conditions absolutely requisite to the successful conduct of
a communistic society, and also what appear to be the influ-
ences, for good and evil, of such bodies upon their members
and upon their neighbors.

I have added some particulars of the Swedish Commune
which lately existed at Bishop Ilill, in Illinois, but which, after
a flourishing career of seven years, has now become extinct;
and I did this to show, in a single example, what are the causes
which work against harmony and success in such a society.

Also I have given some particulars concerning three exam-
ples of colonization, which, though they do not properly be-
long to my subject, are yet important, as showing what may
be accomplished by co-operative efforts in agriculture, under
prudent management.

It is, I suppose, hardly necessary to say that, while I have
given an impartial and respectful account of the religious
faith of each commune, I am not therefore to be supposed to
hold with any of them. Kor instance, I thought it interest-
ing to give some space to the very singular phenomena called
“gpiritual manifestations” among the Shakers; but I am not
what is commonly called a ¢ Spiritualist.”
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THE AMANA COMMUNITY.

L

Tue “True Inspiration Congregations,” as they call them-
selves (“ Walkre Inspiration’s Gemernden”), form a commu-
nistic society in Iowa, seventy-four miles west of Davenport.

The society has at this time 1450 members; owns abont
25,000 acres of land; lives on this land in seven different
small towns; carries on agriculture and manufactures of sev-
eral kinds, and is highly prosperous.

Its members are all Germans.

The base of its organization is religion; they are pietists;
and their religious head, at present a woman, is supposed by
them to speak by direct inspiration of God. Hence they call
themselves “ Inspirationists.”

They came from Germany in the year 1842, and settled at
first near Buffalo, on a large tract of land which they called
Eben-Ezer. Here they prospered greatly; bnt feeling the
need of more land, in 1855 they began to remove to their
present home in Iowa.

They have printed a great number of books—more than
one hundred volumes; and in some of these the history of
their peculiar religious belief is carried back to the beginning
of the last century. They continue to receive from Germany
accessions to their numbers, and often pay out of their com-
mon treasury the expenses of poor families who recommend
themselves to the society by letters, and whom their inspired
leader declares to be worthy.
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They seem to have conducted their pecuniary affairs with
eminent prudence and success.

II.—HisToRrICAL.

The “ Work of Inspiration” is said to have begun far back
in the eighteenth century. I have a volume, printed in 1785,
which is called the *“ Thirty-sixth Collection of the Inspira-
tional Records,” and gives an account of * Brother John
Frederick Rock’s journeys and visits in the year 1719, where-
in are recorded numerous utterances of the Spirit by his word
of mouth to the faithful in Constance, Schaffhausen, Zurich,
and other places.”

They admit, I believe, that the ¢ Inspiration” died out
from time to time, but was revived as the congregations be-
came more godly. In 1749, in 1772, and in 1776 there were
especial demonstrations. Finally, in the year 1816, Michael
Krausert, a tailor of Strasburg, became what they call an
“instrument” (werkzeug), and to him were added several
others: Philip Morschel, a stocking-weaver, and a German;
Christian Metz, a carpenter; and finally, in 1818, Barbara
Heynemann, a “poor and illiterate servant-maid,” an Alsa-
cian (“ etne arme ganz ungelehrte Dienstmagd”).

Metz, who was for many years, and until his death in 1867,
the spiritual head of the society, wrote an account of the so-
ciety from the time he became an ‘“instrument” until the
removal to Jowa. From this, and from a volume of Barbara
Heynemann’s inspired utterances, I gather that the congrega-
tions did not hesitate to criticise, and very sharply, the con-
duct of their spiritual leaders; and to depose them, and even
expel them for cause. Moreover, they recount in their books,
without disguise, all their misunderstandings. Thus it is
recorded of Barbara Ileynemann that in 1820 she was con-
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deinmed to expulsion from the society, and her earnest entreat-
ies only sufficed to obtain consent that she shounld serve as a
maid in the family of one of the congregation ; but even then
it was forbidden her to come to the meetings. Her exclusion
seems, however, to have lasted but a few mounths. Metz, in lLis
“ Historical Description,”’ relates that this trouble fell upon
Barbara because she had too friendly an eye npon the young
men; and there are several notices of her desire to marry, as,
for instance, under date of August, 1822, where it is related
that “the Enemy” tempted her again with a desire to marry
George Landmann; but “the Lord showed through Brother
Rath, and also to her own conscience, that this step was
against his holy will) and accordingly they did not marry,
but did repent concerning it, and the Lord’s grace was once
more given her.” But, like Jacob, she seems to have wrestled
with the Lord, for later she did marry George Landmann,
and, though they were for a while under censure, she regained
her old standing as an “inspired instrument,” came over to
the United States with her husband, was for many years the
assistant of Metz, and since his death has been the inspired
oracle of Amana.

In the year 1822 the congregations appear to have attracted
the attention of the English Quakers, for I find a notice that
in December of that year they were visited by William Allen,
a Qunaker minister from London, who seems to have been a
man of wealth. He inquired concerning their religious faith,
and told them that he and his brethren at home were also sub-
ject to inspiration. He persnaded them to hold a meeting, at -
~ which by his desire they read the 14th chapter of John; and
he told them that it was probable he would be moved of the
Lord to speak to them. But when they had read the chapter,
and while they waited for the Quaker’s inspiration, Barbara
Heynemann was moved to speak. At this Allen became im-
patient and left the meeting; and in the evening he told the
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brethren that the Quaker inspiration was as real as their own,
but that they did not write down what was spoken by their
preachers ; whereto he received for reply that it was not neces-
sary, for it was evident that the Quakers had not the real in-
spiration, nor the proper and consecrated * instruments ” to de-
_clare the will of the Lord; and so the Quaker went away on
his journey home, apparently not much edified. |

The congregations were much scattered in Germany, and
it appears to have been the habit of the ¢ inspired instru-
ments ” to travel from one to the other, deliver messages from
on high, and inquire into the spiritual condition of the faith-
ful. Under the leadership of Christian Metz and several others,
between 1825 and 1839 a considerable number of their fol-
lowers were brought together at a place called Armenburg,
where manufactures gave them employment, and here they
prospered, but fell into trouble with the government because
they refused to take oaths and to send their children to the
public schools, which were under the rule of the clergy.

In 1842 it was revealed to Christian Metz that all the con.
gregations should be gathered together, and be led far away
- out of their own country. Later, America was pointed out as
their future home. To a meeting of the elders it was reveal-
ed who should go to seek out a place for settlement ; and Metz
relates in his brief history that one Peter Mook wanted to be
among these pioneers, and was dissatisfied because he was not
among those named ; and as Mook insisted on going, a message
came the next day from God, in which he told them they
might go or stay as they pleased, but if they remained in Ger-
many it would be “at their own risk;” and as Mook was not
even named in this message, he concluded to remain at home.

Metz and four others sailed in September, 1842, for New
York. They found their way to Buffalo; and there, on the ad-
vice of the late Mr. Dorsheimer, from whom they received
much kindness, bought five thousand acres of the old Seneca
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Indian reservation at ten dollars per acre. To this they added
later nearly as much more. Parts of this estate now lie within
the corporate limits of Buffalo; and though they sold out and
removed to the West before the land attained its present value,
the purchase was a most fortunate one for them. Metz records
that they had much trouble at first with the Indians ; but they
overcame this and other difficulties, and by industry and ingenu-
ity soon built up comfortable homes. Three hundred and fifty
persons were brought out in the first year, two hundred and sev-
enteen in 1844 ; and their numbers were increased rapidly, un-
til they had over one thounsand people in their different villages.
Between 1843 and 1855, when they began to remove to Iowa,
they turned their purchase at Eben-Ezer (as they called the
place) into a garden. I visited the locality last year, and found
there still the large, substantial houses, the factories, churches,
and shops which they built. Street cars now run where they
found only a dense forest; and the eight thousand acres which
they cleared are now fertile fields and market-gardens. An-
other population of Germans has succeeded the Amana Socie-
ty ; their churches now have steeples, and there is an occasional
dram-shop; but the present residents speak of their predeces-
sors with esteem and even affection, and in one of the large
stores I found the products of the Iowa society regularly sold.
A few of the former members still live on the old purchase.
They appear to have had considerable means from the first.
Among the members were several persons of wealth, who con-
tributed large sums to the common stock. I was told that one
person gave between fifty and sixty thousand dollars; and
others gave sums of from two to twenty thousand dollars,
They were not Communists in Germany ; and did not, I was
told, when they first emigrated, intend to live in community.
Among those who came over in the first year were some fami-
lies who had been accustomed to labor in factories. To these

the agricultural life was unpleasant, and it was thought advie-
C
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able to set up a woolen factory to give them employment.
This was the first difficulty which stared them in the face.
They had intended to live simply as a Christian congregation
or church, but the necessity which lay upon them of looking
to the temporal welfare of all the members forced them pres-
ently to think of putting all their means into a common stock.

Seeing that some of the brethren did not take kindly to
agricultural labor, and that if they insisted upon a purely ag-
ricultural settlement they would lose many of their people,
they determined that each should, as far as possible, have em-
ployment at the work to which he was accustomed. They be-
gan to build workshops, but, to carry these on successfully,
they had business tact enough to see that it was necessary to
do so by a general contribution of means.

“We were commanded at this time, by inspiration, to put
all our means together and live in community,” said one to
me ; “and we soon saw that we could not have got on or kept
together on any other plan.”

Eben-Ezer is a wide plain; and there, as now in Iowa, they
settled their people in villages, which they called “ Upper,”
“Lower,” and “ Middle” Eben-Ezer. From the large size of
many of the houses, I imagine they had there, commonly, sev-
eral families in one dwelling. At Amana each family has its
own house; otherwise their customs were similar to those still
retained in Iowa, which I shall describe in their proper place.

In 1854 they were “ commanded by inspiration” to remove
to the West. They selected Iowa as their new home, becanse
land was cheap there; and in 1855, having made a purchase,
they sent out a detachment to preparo the way.

It is a remarkable evidence of the prndence and ability
with which they conduct their business affairs, that they were
able to sell out the whole of their eight-thousand-acre tract
near Buffalo, with all their improvements, without loss. Usually
guch a sale is extremely difficult, because the buildings of &
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communistic society have peculiarities which detract from
their value for individual uses. The Rappists, who sold out
twice, were forced to submit to heavy loss each time. I do not
doubt that several of the northern Shaker societies would have
removed before this to a better soil and climate but for the
difficulty of selling their possessions at a fair price.

The removal from Eben-Ezer to Amana, however, required
ten years. As they found purchasers in one place they sent
families to the other; meantime they do not appear to have
found it difficult to maintain their organization in both.

IIl.—AMANA—1874.

“ The name we took out of the Bible,” said one of the officers
of the society to me. They put the accent on the first syllable.
The name occurs in the Song of Solomon, the fourth chapter
and eighth verse: *“ Come with me from Lebanon, my spouse,
with me from Lebanon: look from the top of Amana, from
the top of Shenir and Hermon, from the lions’ dens, from the
mountains of the leopards.”

Amana in Iowa, however, is not a mountain, but an exten-
sive plain, upon which they have built seven villages, conven-
iently placed so as to command the cultivated land, and to
form an irregular circle within their possessions. In these
villages all the people live, and they are thus divided:

Name. tgm. - Business.
Amana..... e 450 {Woolen-mil.l », saw and grist mill,
and farming.
East Amana............ 125 Farming.
Middle Amana... ...... 350 Woolen-mill and farming.
Amana near the Hill....| 125 Farming, saw-mill, and tannery.
West Amana........... 150 Grist-mill and farming.
SBouth Amana.......... 150 Saw-mill and farming.
Railroad station, a saw-mill, farm-
Homestead ............. 185 ing, and general dépot.
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The villages lie about a mile and a half apart, and each has
a store at which the neighboring farmers trade, and a tavern
or imm for the accommodation of the geueral public. Each
village has also its shoemakers’, carpenters’, tailors’, and other
ghops, for they aiin to produce and nake, as far as possible, all
that they use. In Middle Amana there is a printing-office,
where their books are made.

The villages consist usually of one straggling street, outside
of which lie the bLarns, and the mills, factories, and work-
shops. The houses are well built, of brick, stone, or wood,
vcr_;v plain; each with a suflicient garden, but mostly stand-
ing immediately on the street. They use no paint, believing
that the wood lasts as well without. There is usually a nar-
row sidewalk of bLoards or brick; and the school-house and
church are notable buildings only because of their greater
size. Like the Quakers, they abhor “steeple-houses;” and
their church architecture is of the plainest. The barns and
other farm buildings are roomy and convenient. On the
boundaries of a village are usually a few houses inhabited by
hired laborers.

Each family has a house for itself ; though when a young
couple marry, they commonly go to live with the parents of
one or the other for some years.

As you walk through a village, you notice that at irregular
intervals are houses somewhat larger than the rest. These
are either cook-houses or prayer-houses. The people eat in
common, but feor convenience’ sake they are divided, so that
a certain number eat together. For Amana, which has 450
people, there are fifteen such cooking and cating houses. In
these the young women are employed to work under the super-
vision of matrons; and hither when the bell rings come those
who are appointed to eat at each—the sexes sitting at separato
tables,and the children also by themselves.

“ Why do you separate men from women at table # I asked.
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“To prevent silly conversation and trifling conduct,” was the
answer.

Food is distributed to the houses according to the number
of persons eating in each. Meal and milk are brought to the
doors; and each cooking-house is required to inake its own
butter and cheese. For those whom illness or the care of small
children keeps at home, the food is placed in neat baskets;
and it was a curious sight to see, when the dinner-bell rang, a
number of women walking rapidly about the streets with these
baskets, each nicely packed with food.

When the bell ceases ringing and all are assembled, they
stand up in their places in silerice for half a minute, then one
says grace, and when he ends, all say, “ God bless and keep us
safely,” and then sit down. There is but little conversation
at table; the meal is eaten rapidly, but with decorum; and at
its close, all stand up again, some one gives thanks, and there-
upon they file out with quiet order and precision.

They live well, after the hearty German fashion, and bake
excellent bread. The table is clean, but it has no cloth. The
dishes are coarse but neat; and the houses, while well built,
and possessing all that is absolutely essential to comfort ac-
cording to the German peasants’ idea, have not always carpets,
and have often a bed in what New-Englanders would call the
parlor; and in general are for use and not ornament.

They breakfast between six and half-past six, according to
the season, have supper between six and seven, and dinner at
half-past eleven. They have besides an afternoon lunch of
bread and butter and coffee, and in summer a forenoon lunch
of bread, to which they add beer or wine, both home-made.

They do not forbid tobacco.

Each business has its foreman; and these leaders in each
village meet together every evening, to concert and arrange
the labors of the following day. Thus if any department
needs for an emergency an extra force, it is known, and the
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proper persons are warned. The trustees select the tempaoral
foremen, and give to each from time to time his proper charge,
appointing him also his he]pers. Thus a member showed me
his “ticket,” by which he was appointed to the care of the
cows, with the names of those who were to assist him. In the
summer, and when the work requires it, a large force is turned
into the fields; and the women labor with the men in the har-
vest. The workmen in the factories are, of course, not often
changed.

The children are kept at school between the ages of six and
thirteen; the sexes do not sit in separate rooms. The school
opens at seven o’clock, and the children study and recite until
half-past nine. From that hour until eleven, when they are
dismissed for dinner, they knit gloves, wristlets, or stockings.
At one o’clock school reopens, and they once more attend to
lessons until three, from which hour till half-past four they
knit again. The teachers are men, but they are relieved by
women when the labor-school Legins. Boys as well as girls
are required to knit. One of the teachers said to me that this
work kept them quiet, gave them habits of industry, and kept
them off the streets and from rude plays.

They instruct the children in musical notation, but do nct
allow musical instruments. They give only the most element-
ary instruction, the “three Rs,” but give also constant drill
in the Bible and in the Catechism. ¢ Why should we let our
youth study? We need no lawyers or preachers; we have al-
ready three doctors. What they need is to live holy lives, to
learn God’s commandments out of the Bible, to learn submis-
sion to his will, and to love himn.”

The dress of the people is plain. The men wear in the
winter a vest which buttons close up to the throat, coat and
trousers being of the common cut.

The women and young girls wear dingy colored stuffs, mostly
of the society’s own make, cut in the plainest style, and often
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short gowns, in the German peasant way. All, even to the
very small girls, wear their hair in a kind of black cowl or cap,
which covers only the back of the head, and is tied under the
chin by a black ribbon. Also ail, young as well as old, wear
a small dark-colored shawl or handkerchief over the shoulders,
aud pinned very plainly across the breast. This peculiar uni-
form adroitly conceals the marks of sex, and gives a singularly
monotonous appearance to the women.

The sex, I believe, is not highly esteemed by these people,
who think it dangerous to the Christian’s peace of mind. One
of their 1nost esteemed writers advises men to “fly from inter-
course with women, as a very highly dangerous magnet and
magical fire”” Their women work hard and dress soberly;
all ornaments are forbidden. To wear the hair loose is pro-
hibited. Great care is used to keep the sexes apart. In their
evening and other meetings, women not only sit apart from
men, but they leave the room before the men break ranks.
Boys are allowed to play only with boys, and girls with girls.
There are no places or occasions for evening amusements,
where the sexes might meet. On Sunday afternoons the boys
are permitted to walk in the fields; and so are the girls, but
these must go in another direction. ¢ Perhaps they meet in
the course of the walk,” said a member to me, “ but it is not
allowed.” At meals and in their labors they are also separated.
With all this care to hide the charms of the young women, to
make them, as far as dress can do so, look old and ugly, and
to keep the young men away from them, love, courtship, and
marriage go on at Amana as elsewhere in the world. The
young man “ falls in love,” and finds ways to make his passion
known to its object; he no doubt enjoys all the delights of
courtship, intensified by the difficulties which his prudent
brethren put in his way; and he marries the object of his af-
fection, in spite of her black hood and her sad-colored little
shawl, whenever he has reached the age of twenty-four.
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For before that age he may not marry, even if his parents
consent. This is a merely prudential rule. ¢ They have few
cares in life, and would marry too early for their own good
—food and lodging being secured them—if there were not a
rule upon the subject;”’ so said one of their wise men to me.
Therefore, no matter how early the young people agree to
marry, the wedding is deferred until the man reaches the
proper age.

And when at last the wedding-day comes, it is treated with
a degree of solemnity which is calculated to make it a day of
terror rather than of unmitigated delight. The parents of the
bride and groomn meet, with two or three of the elders, at the
house of the bride’s father. Here, after singing and prayer,
that chapter of Paul’s writings is read wherein, with great
plainness of speech, he describes to the Ephesians and the
Christian world in general the duties of husband and wife.
On this chapter the elders comment “ with great thoronghness ”
to the young people,and “ for a long time,” as I was told ; and
after this lecture, and more singing and prayer, there is a mod-
est supper, whereupon all retire quietly to their homes.

The strictly pious hold that marriages should be made only
by consent of God, signified through the * inspired instrument.”

While the married state has thus the countenance and sanc-
tion of the society and its elders, matrimony is not regarded
as a meritorious act. It has in it, they say, a certain large de-
gree of worldliness; it is not calculated to make them more,
but rather less spiritually minded—so think they at Amana—
and accordingly the religious standing of the young couple
suffers and is lowered. In the Amana church there are three
“classes,” orders or grades, the highest consisting of those
members who have manifested in their lives the greatest spirit-
vality and piety. Now, if the new-married couple should
have belonged for years to this highest class, their wedding
would put thein down into the lowest, or the “ children’s order,”
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for a year or two, until they had won their slow way back by
deepening piety.

The civil or temporal government of the Amana commu-
nists consists of thirteen trustees, chosen annually by the male
members of the society. The president of the society is
chosen by the trustees.

This body manages the finances, and carries on the tem-
poralities generally, but it acts only with the unanimous con-
sent of its members. The trustees live in different villages,
but exercise no special authority, as I understand, as individ-
vals. The foremen and elders in each village carry on the
work and keep the accounts. Each village keeps its own books
and manages its own affairs; but all accounts are finally sent
to the head-quarters at Amana, where they are inspected, and
the balance of profit or loss is discovered. It is supposed that
the labor of each village produces a profit ; but whether it does
or not makes no difference in the supplies of the people, who
receive every thing alike, as all property is held in common.
All accounts are balanced once a year, and thus the produc-
tiveness of every industry is ascertained.

The elders are a numerous body, not necessarily old men,
but presumably men of deep piety and spirituality. They are
named or appointed by inspiration, and preside at religious
assemblies.

In every village four or five of the older and more experi-
enced elders meet each morning to advise together on business.
This council acts, as I understand, upon reports of those younger
elders who are foremen and have charge of different affairs.
These in turn meet for a few minutes every evening, and ar-
range for the next day’s work.

Women are never members of these councils, nor do they
hold, as far as I could discover, any temporal or spiritual au-
thority, with the single exception of their present spiritual
head, who is a woman of eighty years. Moreover, if a young
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man should marry out of the society, and his wife shonld de-
sire to become a member, the husband is expelled for a year
—at the end of which time both may make application to come
in, if they wish.

They have contrived a very simple and ingenious plan for
supplying their members with clothing and other articles aside
from food. To each adult male an annual allowance is made
of from forty to one hundred dollars, according as his position
and labor necessitates more or less clothing. For each adult
female the allowance is from twenty-five to thirty dollars, and
from five to ten dollars for each child.

“All that they need is kept in store in each village, and is
sold to the members at cost and expenses. When any one re-
quires an article of clothing, he goes to the store and selects the
cloth, for which he is charged in a book he brings with him;
he then goes to the tailor, who makes the garment, and charges
him on the book an established price. If he needs shoes, or a
hat, or tobacco, or a watch, every thing is in the same way
charged. As Isat in one of the shops, I noticed women com-
ing in to make purchases, often bringing children with them,
and each had her little book in which due entry was made.
“ Whatever we do not use, is 8o much saved against next year;
or we may give it away if we like,” one explained to me; and
added that during the war, when the society contributed be-
tween ecighteen and twenty thousand dollars to various be-
nevolent purposes, much of this was given by individual mem-
bers out of the savings on their year’s account.

Almost every man has a watch, but they keep a strict rule
over vanities of apparel; and do not allow the young girls to
buy or wear ear-rings or breastpins.

The young and unmarried people, if they have no parents,
are divided around among the families.

They have not many labor-saving contrivances; though of
course the eating in common is both economical and labor-
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saving. There is in each village a general wash-house, where
the clothing of the unmarried people is washed, but each fam-
ily does its own washing.

They have no libraries ; and most of their reading is in the
Bible, and in their own “inspired” records, which, as I shall
show further on, are quite voluminous. A few newspapers
are taken, and each calling among them receives the journal
which treats of its own specialty. In general they aim to with-
draw themselves as much as possible from the world, and
take little interest in public affairs. During the war they
voted ; “but we do not now, for we do not like the turn pol-
itics have taken”—which seemed to me a curious reason for
refusing to vote. |

Their members came originally from many parts of Ger-
many and Switzerland; they have also & few “ Pennsylvania
Dutch.” They have much trouble with applicants who desire
to join the society; and receive, the secretary told me, some-
times dozens of letters in a month from persons of whom they
know nothing ; and not a few of whom, it seems, write, not to
ask permission to join, but to say that they are coming on at
once. There have been cases where a man wrote to say that
he had sold all his possessions, and was then on the way, with
his family, to join the association. As they claim to be not
an industrial, but a religions community, they receive new
members with great care, and only after thorough investiga-
tion of motives and religious faith; and these random appli-
cations are very annoying to them. Most of their new mem-
bers they receive from Germany, accepting them after proper
correspondence, and under the instructions of *inspiration.”
Where they believe them worthy they do not inquire about
their means ; and a fund is annually set apart by the trustees
to pay the passage of poor families whom they have deter-
mined to take in.

Usually a neophyte enters on probation for two years, sign-
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ing an obligation to labor faithfully, to conduct himself ac-
cording to the society’s regulations, and to demand no wages.
If at the close of his probation he appears to be a proper per-
gon, he is admitted to full membership ; and if he has property,
he is then expected to put this into the common stock ; sign-
ing also the constitution, which provides that on leaving he
shall have his contribution returned, but without interest.

There are casecs, however, where & new-comer is at once ad-
mitted to full membership. This is where inspiration” di-
rects such breach of the general rule, on the ground that the
applicant is already a fit person.

Most of their members came from the Lutheran Church;
but they have also Catholics, and I believe several Jews.

They employ about two hundred hired hands, mostly in ag-
ricultural labors; and these are all Germans, many of whom
have families. For these they supply houses, and give them
sometimes the privilege of raising a few cattle on their land.

They are excellent farmers, and keep fine stock, which
they care for with German thoroughness; stall-feeding in
the winter.

The members do not work hard. One of the foremen told
me that three hired hands would do as much as five or six of
the members. Partly this comes no doubt from the interrup-
tion to steady labor caused by their frequent religious meet-
ings ; but I have found it generally true that the members of
comnmnunistic societies take life easy.

The people are of varying degrees of intelligence ; but most
of them belong to the peasant class of Germany, and were
originally farmers, weavers, or mechanics. They are quiet, a
little stolid, and very well satisfied with their life. Ilere, as
in other communistic societies, the brains seem to come easily
to the top. The leading men with whom I conversed appearedl
to me to be thoronghly trained business men in the German
fashion ; men of education, too, and a good deal of intelli-






 —
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gence. The present secretary told me that he had been dur-
ing all his early life a merchant in Germany ; and he had the
grave and somewhat precise air of an honest German mer-
chant of the old style—prudent, with a heavy sense of respon-
sibility, a little rigid, and yet kindly.

At the little inn I talked with a number of the rank and
file, and noticed in them great satisfaction with their method
of life. They were, on the surface, the commoner kind of
German laborers; but they had evidently thought pretty thor-
oughly upon the subject of communal living ; and knew how
to display to me what appeared to them its advantages in their
society : the absolute equality of all men—* as God made us;”
the security for their families; the abundance of food; and
the independence of a master.

It seems to me that these advantages are dearer to the Ger-
mans than to almost any other nation, and hence they work
more harmoniously in communistic experiments. I think I
noticed at Amana, and elsewhere among the German com-
munistic societies, a satisfaction in their lives, a pride in the
equality which the communal system secures, and also in the
conscious surrender of the individual will to the general good,
which is not so clearly and satisfactorily felt among other na-
tionalities. Moreover, the German peasant is fortunate in his
tastes, which are frugal and well fitted for community living.
He has not a great sense of or desire for beauty of surround-
ings; he likes substantial living, but cares nothing for elegance.
His comforts are not, like the American’s, of a costly kind.

I think, too, that his lower passions are more easily regu-
lated or controlled, and certainly he is more easily contented
to remain in one place. The innkeeper, a little to my sur-
prise, when by chance I told him that I had spent a winter on
the Sandwich Islands, asked me with the keenest delight and
curiosity about the trees, the climate, and the life there; and
wanted to know if I had seen the place where Captain Cook,
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“the great circumnavigator of the world,” was slain. Ile re-
turned to the subject again and again, and evidently looked
upon me as a prodigiously interesting person, because I had
been fortunate enough to see what to him was classic ground.
An American would not have felt one half this man’s inter-
est; but he would probably have dreamed of making the
same journey some day. My kindly host sat serenely in his
Place, and was not moved by a single wandering thought.

They forbid all amusements—all cards and games what-
cver, and all musical instruments; “one might have a flute,
but nothing more.” Also they regard photographs and pict-
ures of all kinds as tending to idol-worship, and therefore not
to be allowed.

They have made very substantial improvements upon their
property ; among other things, in order to secure a suflicient
water-power, they dug a canal six miles long, and from five
to ten feet deep, leading a large body of water through Amana.
On this canal they keep a steam-scow to dredge it out annually.

As a precantion against fire, in Amana there is a little tower
upon a house in the middle of the village, where two men keep
watch all night.

They buy much wool from the ncighboring farmers; and
have a high reputation for integrity and simple plain-dealing
among their neighbors. A farmer told me that it was not
easy to cheat them; and that they never dealt the second time
with a man who had in any way wronged them ; but that they
paid a fair price for all they bought, and always paid cash.

In their woolen factories they make cloth enough for their
own wants and to supply the demand of the country about
them. Flannels and yarn, as well as woolen gloves and stock-
ings, they export, sending some of these products as far as
New York. The gloves and stockings are made not only by
the children, but by the women during the winter months,
when they are otherwise unemployed.
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At present they own about 3000 sheep, 1500 head of cattle,
200 horses, and 2500 hogs.

The society has no debt, and has a considerable fund at in-
terest.

They lose very few of their young people. Some who leave
them return after a few years in the world. Plain and dull
as the life is, it appears to satisfy the youth they train up; and
no doubt it has its rewards in its regularity, peacefulness, se-
curity against want, and freedom from dependence on a master.

- It struck me as odd that in cases of illness they use chiefly
homeopathic treatinent. The people live to a hale old age.
They had among the members, in March, 1874, a woman aged
ninety-seven, and a number of persons over eighty.

They are non-resistants; but during the late war paid for
substitutes in the army. “ But we did wrongly there,” said one
to me; “it is not right to take part in wars even in this way.”

To sum up: the people of Amana appeared to me a remark-
ably quiet, industrious, and contented population; honest, of
good repute among their neighbors, very kindly, and with re-
ligion so thoroughly and largely made a part of their lives
that they may be called a religious people.

IV.—RELIGION AND LITERATURE.

“If one gives himself entirely, and in all his life, to the will
of God, he will presently be possessed by the Spirit of God.”

“The Bible is the Word of God; each prophet or sacred
writer wrote only what he received from God.”

“In the New Testament we read that the disciples were
‘filled with the Holy Ghost” But the same God lives now,
and it is reasonable to Lelieve that he inspires his followers
now as then; and that he will lead his people, in these days
as in those, by the words of hi?) inspiration.”
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“He leads us in spiritual matters, and in those temporal
concerns which affect our spiritual life ; but-we do not look to
him for inspired directions in all the minute affairs of onr
daily lives. Inspiration directed us to come to America, and
to leave Eben-Ezer for Iowa. Inspiration sometimes directs
us to admit a new-comer to full membership, and sometimes
to expel an unworthy member. Inspiration discovers hidden
sins in the congregation.”

“ We have no creed except the Bible.”

“We ought to live retired and spiritual lives; to keep our-
selves separate from the world; to cultivate humility, obedi-
ence to God’s will, faithfulness, and love to Christ.”

“ Christ is our head.”

Such are some of the expressions of their religious belief
which the pious and well-instructed at Amana gave me.

They have published two Catechisns—one for the instruc-
tion of children, the other for the use of older persons. From
these it appears that they are Trinitarians, believe in « justifi-
cation by faith,” hold to the resurrection of the dead, the final
judgment, but not to eternal punishment, believing rather that
fire will purify the wicked in the course of time, longer or
shorter according to their wickedness.

They do not practice baptism, either infant or adult, hold-
ing it to be a useless ceremony not commanded in the New
Testament. They celebrate the Lord’s Supper, not at regular
periods, but only when by the words of * inspiration” God or-
ders them to do so; and then with peculiar ceremonies, which
I shall describe further on.

As to this word “ Inspiration,” I quote here from the Cate-
chism their definition of it:

“ Question. Is it therefore the Spirit or the witness of Jesns
which speaks and bears witness through the truly inspired

persons ?
“ Answer. Yes; the IToly Ghost is the Spirit of Jesus, which
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brings to light the hidden secrets of the heart, and gives wit-
ness to our epirits that it is the Spirit of truth.

“ Q. When did the work of inspiration begin in the later
times ¢ |

“A. About the end of the seventeenth and beginning of the
eighteenth century. About this time the Lord began the gra-
cious work of inspiration In several countries (France, England,
and, at last, in Germany), gathered a people by these new
messengers of peace, and declared a divine sentence of pun-
ishment against the fallen Christian world.

“ @. How were these ¢ instruments’ or messengers called ¢

“A. Inspired or new. prophets. They were living trumpets
of God, which shook the whole of Christendom, and awakened
many out of their sleep of security.

* * * * * * %

“ ). What is the word of inspiration ¢

“A. It is the prophetic word of the New Testament, or the
Spirit of prophecy in the new dispensation.

“ @. What properties and marks of divine origin has this
inspiration ¢

“A. It is accompanied by a divine power, and reveals the
secrets of the heart and conscience in a way which .only the
all-knowing and soul-penetrating Spirit of Jesus has power to
do; it opens the ways of love and grace, of the holiness and
justice of &od; and these revelations and declarations are in
their proper time accurately fulfilled.

“ @. Through whom is the Spirit thus poured out ? |

“ A. Through the vessels of grace, or ‘instruments’ chosen
and fitted by the Lord.

“ Q. How must these ¢ instrnments’ be constituted ?

“ A. They must conform themselves in humility and child-
like obedience to all the motions and directions of God within
them ; without care for self or fear of men, they must walk in
the fear of God, and with attentive watchfulness for the inner
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pigns of his leading; and they must subject themselves in
every way to the discipline of the Spirit.”

Concerning the Constitution of the Inspiration Congrega-
tions or commauanities, the same Catechism asserts that it “is
founded upon the divine revelation in the Old and New Tes-
tament, connected with the divine directions, instructions, and
determinations, general and special, given throngh the words
of the true inspiration.”

“ Question. Through or by whom are the divine ordinances
carried out in the congregations ?

“ Answer. By the elders and leaders, who have been chosen
and nominated to this purpose by God.

“ Q. What are their duties ?

“A. Every leader or elder of the congregation is in duty
bound, by reason of his divine call, to advance, in the measure
of the grace and power given him, the spiritual and temporal
welfare of the congregation; but in important and difficult
circumstances the Spirit of prophecy will give the right and
correct decision.

“@. Is the divine authority to bind and loose, intrusted,
according to Matt. xvi., 19, to the apostle Peter, also given to
the elders of the Inspiration Congregations ¢

“A. It belongs to all elders and teachers of the congrega-
tion of the faithful, who were called by the Lord Jesus through
the power of his Holy Spirit, and who, by the authomty of their
divine call, and of the divine power within them, rule without
abuse the congregations or flocks intrusted to them.

“ Q. What are the duties of the members of the Inspiration
Congregations ? |

“A. A pure and upright walk in the fear of God; heartfelt
love and devotion toward their brethren, and childlike obedi-
ence toward God and the elders.”

These are the chief articles of faith of the Amana Com-
munity.
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They regard the utterances, while in the trance state, of
their spiritual head as given from God ; and believe—as is as-
serted in the Catechism—that evils and wrongs in the congre-
gation will be thus revealed by the influence, or, as they say,
the inspiration or breath of God; that in important affairs
they will thus receive the divine direction ; and that it is their
duty to obey the commands thus delivered to them.

There were “inspired instruments” before Christian Metz.
Indeed, the present “instrument,” Barbara Landmann, was
accepted before him, but by reason of her marriage fell from
grace for a while. It would seem that Metz also was married ;
for I was told at Amana that at his death in 1867, at the age
of sixty-seven, he left a daughter in the community. |

The words of “inspiration” are usunally delivered in the
public meetings, and at funerals and other solemn occasions.
They have always been carefully written down by persons
specially appointed to that office; and this appears to have
been done so long ago as 1719, when ¢ Brother John Frederick
Rock” made his journey through Constance, Schaffhausen, Zu-
rich, ete., with ¢ Brother J.J. Schulthes as writer, who wrote
down every thing correctly, from day to day, and in weal or
woe.”

When the “instrument ” ¢ falls into inspiration,” he is often
severely shaken—Metz, they say, sometimes shook for an hour
—and therenpon follow the utterances which are believed to
proceed from God. The “instrument” sits or kneels, or walks
about among the congregation. ¢ Brother Metz used to walk
about in the meeting with his eyes closed ; but he always knew
to whom he was speaking, or where to turn with words of re-
proof, admonition, or enconragement”—so I was told.

The “inspired” words are mnot always addressed to the
general congregation, but often to individual members; and
their feelings are not spared. Thus in one case Barbara Land-

- mann, being “inspired,” turned upon a sister with the words,
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“ But you, wretched creature, follow the true counsel of obedi-
ence ;” and to another: “ And you, contrary spirit, how much
pain do you give to our hearts. You will fall into everlasting
pain, torture, and unrest if you do not break your will and re-
pent, so that you may be accepted and forgiven by those you
have offended, and who have done so much for youn.”

The warnings, proplecies, reproofs, and admonitions, thus
delivered by the ¢“inspired instrument,” are all, as I have said,
carefully written down, and in convenient time printed in
yearly volumes, entitled “ Year-Books of the True Inspiration
Congregations: Witnesses of the Spirit of God, which happen-
ed and were spoken in the Meetings of the Society, through
the Instruments, Brother Christian Metz and Sister B. Land-
mann,” with the year in which they were delivered. In this
country they early established a printing-press at Eben-Ezer,
and after their removal also in Iowa, aud have issued a con-
siderable number of volumes of these records. They are read
as of equal aunthority and almost equal importance with the
Bible. Every family possesses some volumes; and in their
meetings extracts are read aloud after the reading of the
Scriptures.

There is commonly a brief preface to each revelation, re-
counting the circumstances under which it was delivered ; as
for instance:

“No. 10. Lower Eben-Ezer, November 7, 1853.— Monday
morning the examination of the congregation was made here
according to the command of the Lord. For the opening
service five verses were sung of the hymn, ¢ Lord, give thyself
to me; the remainder of the hymn was read. After the
prayer, and a brief silence, Sister Barbara Landmann fell into
inspiration, and was forced to bear witness in the following
gracious and impressive revival words of love.”

The phrase varies with the contents of the message, as, on
another occasion, it is written that “ both ¢ instruments’ fell into -



The Amana Community. . 49

e

inspiration, and there followed this earnest admonition to re-
pentance, and words of warning;” or, again, the words are de-
scribed as “important,” or “severe,’ or “ gentle and gracious
and hope inspiring.”

During his wanderings in Germany among the congrega-
tions, Metz appears to have fallen into inspiration almost daily,
not only in meetings, but during conversations, and even occa-
gionally at dinner—whereupon the dinner waited. Thus it is
recorded that “ at the Rehmiihle, near Hambach, June 1, 1839
— this afternoon the traveling brethren with Brother Peter
came hither and visited friend Matthias Bieber. After con-
versation, as they were about to sit down to eat something,
Brother Christian Metz fell into inspiration, and delivered
the following words to his friend, and Brother Philip Pe-
wr.”

The inspired utterances are for the most part admonitory to
a holier life; warnings, often in the severest language, against
selfishness, stubbornness, coldness of heart, pride, hatred toward
God, grieving the Spirit; with threats of the wrath of God,
of punishment, etc. Humility and obedience are continually
inculcated. “ Lukewarmness” appears to be gne of the pre-
vailing sins of the community. It is needless to say that
to a stranger these homilics are dnll reading. Ceoncerning
violations of the Ten Commandments or of the moral law, I
have not found any mention here; and I do not doubt that
the members of the society live, on the whole, uncommonly
blameless lives. 1 asked, for instance, what punishment their
rules provided for drunkenness, but was told that this vice is
not found among them; though, as at Economy and in other
German communities, they habitually use both wine and
beer.

‘When any member offends against the rules or order of life
of the society, he is admonished (ermalknt) by the elders;
and if he does not amend his ways, expulsion follows; and
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here as clsewhere in the communities I have visited, they seem
vigilantly to purge the society of improper persons.

The following twenty-one “ Rules for Daily Life,” printed in
one of their collections, and written by one of their older lead-
ers, E. L. Gruber, give, I think, a tolerably accurate notion of
their views of the conduct of life:

“I. To obey, without reasoning, God, and through God our
superiors.

« II. To study quiet, or serenity, within and without.

“III. Within, to rule and master your thoughts.

“IV. Without, to avoid all unnecessary words, and still to
study silence and quiet.

“V. To abandon self, with all its desires, knowledge, and
power.

“ V1. Do not criticise others, either for good or evil, neither
to judge nor to imitate them ; therefore contain yourself, remain
at home, in the house and in your heart.

-« VII. Do not disturb your serenity or peace of mind—hence
neither desire nor grieve.

“ VIIIL. Live in love and pity toward your neighbor, and
indulge neither anger nor impatience in your spirit.

“ IX. Be honest, sincere, and avoid all deceit and even se-
cretiveness.

“X. Count every word, thonght, and work as done in the im-
mediate presence of God, in sleeping and waking, eating, drink-
ing, etc., and give him at once an account of it, to see if all is
done in his fear and love.

“ X1. Be in all things sober, without levity or langhter; and
without vain and idle words, works, or thoughts; much less
heedless or idle.

“ XII. Never think or speak of God without the deepest rev-
crence, fear, and love, and therefore deal reverently with all
spiritual things.

“ XIII Bear all inner and outward sufferings in silence,
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complaining only to God ; and accept all from him in deepest -
reverence and obedience.

¢« XIV. Notice carefully all that God permlts to happen to
you in your inner and outward life, in order that you may. not
fail to comprehend his will and to be led by it. .

“XYV. Have nothing to do with unholy, and partlcularly
with needless business affairs. ]

“XVI. Have no intercourse with worldly-minded men;
never seek their society ; speak little with them, and never
without need ; and then not without fear and trembling.

“ XVII. Therefore, what you have to do with such men, do
in haste; do not waste time in public places and worldly soci-
ety, that you be not tempted and led away.

XVIIIL Fly from the society of women-kind as much as
~possible, as a very highly dangerous magnet and magical fire.

¢« XIX. Avoid obeisance and the fear of men; these are
dangerous ways.

« XX. Dinners, weddings, feasts, avoid entirely ; at the best
there is sin.

“ XXI. Constantly practice abstinence and temperance, so
that you may be as wakeful after eating as before.”

These rules may, I suppose, he regarded as the ideal stand-
ard toward which a pious Inspirationist looks and works. Is
it not remarkable that they should have originated and found
their chief adherents among peasants and poor weavers ¢

Their usual religious meetings are held on Wednesday,
Saturday, and Sunday mornings, and every evening. On
Saturday, all the people of a village assemble together in the
church or meeting-house; on other days they meet in smaller
rooms, and by classes or orders.

The society consists.of three of these orders—the hlghest
the middle, and the lower, or children’s order. In the latter
fall naturally the youth of both sexes, but also those older and
married persons whose religious life and experience are not
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deep enough to make them worthy of membership in the
higher orders.

The evening meeting opens a little after seven o’clock. Itis
held in a large room specially maintained for this purpose. I
accompanied one of the brethren, by permission, to these meet-
ings during my stay at Amana. I found a large, low-ceiled
room, dimly lighted by a single lamp placed on a small table
at the head of the room, and comfortably warmed with stoves.
Benches without backs were placed on each side of this cham-
ber; the floor was bare, but clean; and hither entered, singly,
or by twos or threes, the members, male and female, each go-
ing to the proper place without noise. The men sat on one
side, the women on the other. At the table sat an elderly
man, of intelligent face and a look of some authority. Near
him were two or three others.

When all had entered and were seated, the old man at the
table gave out a hymn, reading out one line at a time; and
after two verses were sung in this way, he read the remaining
ones. Then, after a moment of decorous and not unimpres-
sive silent meditation, all at a signal rose and kneeled down
at their places. Herenpon the presiding officer uttered a
short prayer in verse, and after him each man in his turn, be-
ginning with the elders, uttered a similar verse of prayer,
usually four, and sometimes six lines long. When all the men
and boys had thus prayed—and their little verses were very
pleasant to listen to, the effect being of childlike simplicity—
the presiding elder closed with a brief extemporary prayer,
whereupon all arose.

Then he read some verses from one of their inspired books,
admonishing to a good life; and also a brief homily from one
of Christian Metz’s inspired utterances. Thereupon all arose,
and stood in their places in silence for a moment; and then,
in perfect order and silence, and with a kind of military pre-
cision, benchful after benchful of people walked softly out of
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the room. The women departed first; and each went home, L
judge, without delay or tarrying in the hall, for when I got
out the hall was already empty.

The next night the women prayed instead of the men, the
presiding officer conducting the meeting as before. I noticed
that the boys and younger men had their places on the front
seats; and the whole meeting was conducted with the utmost
reverence and decorum.

On Wednesday and Sunday mornings the different orders
meet at the same hour, each in its proper assembly-room.
These are larger than those devoted to the evening meetings.
The Wednesday-morning meeting began at half-past seven,
and lasted until nine. There was, as in the evening meetings,
a very plain deal table at the head, and benches, this time with
backs, were ranged in order, the sexes sitting by themselves as
before ; each person coming in with a ponderous hymn-book,
and a Bible in a case. The meeting opened with the singing
of six verses of a hymn, the leader reading the remaining
verses. ' Many of their hymns have from ten to fourteen
verses. Next he read some passages from one of the inspira-
tional utterances of Metz; after which followed prayer, each
man, a8 in the evening meetings, repeating a little supplicatory
verse. The women did not join in this exercise.

Then the congregation got out their Bibles, the leader gave
~out the fifth chapter of Ephesians, and each man read a verse
in his turn; then followed a psalm; and the women read
those verses which remained after all the men had read.
After this the leader read some further passages from Metz.
After the reading of the New Testament chapter and the
psalm, three of the leaders, who sat near the table at the head
of the room, briefly spoke upon the necessity of living accord-
ing to the words of God, doing good works and avoiding evil.
Their exhortations were very simple, and without any attempt
at eloquence, in a conversational tone,
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Finally another hymn was sung; the leader pronounced a
blessing, and we all returned home, the men and women going
about the duties of the day.

On Saturday morning the general meeting is held in the
church. The congregation being then more numerous, the
brethren do not all pray, but only the elders; as in the other
meetings, a chapter from the New Testament is read and com-
mented upon by the elders; also passages are read from the
inspired utterances of Metz or some other of their prophets;
and at this time, too, the *instrument,” if moved, falls into a
trance, and delivers the will of the Ioly Spirit.

They keep New-Year’s as a holiday, and Christmas, Easter,
and the Holy-weck are their great religious festivals. Christ-
mas is a three days’ celebration, when they make a feast in the
church; there are no Christmas-trees for the children, but they
receive small gifts. Most of the feast days are kept double—
that is to say, during two days. During the Passion-week
they have a general mecting in the church every day at noon,
and on each day the chapter appropriate to it is read, and fol-
lowed by prayer and appropriatc hymns. The week ends, of
course, on Sunday with the ascension; but on Easter Monday,
which is also kept, the children receive colored eggs.

At least once in every ycar there is a general and minnte
‘ Untersuchung,” or inquisition of the whole community, in-
cluding even the children—an examination of its spiritual con-
dition. This is done by classes or orders, beginning with the
elders themselves; and I judge from the relations of this cere-
mony in their printed books that it lasts long, and is intended
to be very thorough. Each member is expected to make con-
fession of his sins, faults, and shortcomings; and if any thing
is hidden, they believe that it will be brought to light by the
inspired person, who assumes on this occasion an important
part, admonishing individuals very freely, and denouncing the
sins and evils which exist in the congregation. At this time,
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too, any disputes which may have occurred are brought up
and healed, and an effort is made to revive religious fervor in
the hearts of all. Not unfrequently the examination of a class
is adjourned from day to day, because they are found to be
cold and unimpressible; and I notice that on these occa-
sions the young people in particular are a cause of much
grief and trouble on account of their perverse hardness of
heart.

The celebration of the Lord’s Supper is their greatest relig-
ious event. It is held only when the ¢inspired instrument”
directs it, which may not happen once in two years; and it is
thought so solemn and important an occasion that a full ac- ~
count of it is sometimes printed in a book. I have one such
volume: “ Das Liebes- und Gedichtniszmahl des Leidens und
Sterbens unsers Herrn und Heilandes Jesu Christi, wie sol-
ches von dem Herrn durch Sein Wort und zeugnisz angekiin-
digt, angeordnet und gehalten worden, in Vier Abtheilungen,
zu Mittel und Nieder Eben-Ezer,im Jahr 1855 (“The Sup-
per of Love and Remembrance of the suffering and death of
our Lord and Saviour Jesus Christ: How it was announced,
ordered, and held by his word and witness,in four parts, in
Middle and Lower Eben-Ezer, in the year 1855”). It is a
neatly printed volume of 284 pages.

The account begins with the announcement of the Lord’s
command : “ Middle Eben-Ezer, April 21st, 1855, Saturday, in
the general meeting, in the beginning, when the congregation
was assembled, came the following gracious word and deter-
mination of the Lord, through Brother Chr. Metz.” There-
upon, after some words of preface, the *instrument ” kneeled
down, the congregation also kneeling, and said: “I am com-
manded humbly to reveal, according to the sacred and loving
conclusion, that you are to celebrate the supper of love and
remembrance in the presence of your God. The beginning
and the course of it shall be as before. There will be on this
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occasion humiliations and revelations, if in any the true
Worker of righteousness and repentance has not been allowed
to do his work. The Lord will make a representation of the
lack of his understanding in many of you; his great love will
come to light, and will light up every one.” After more of
this kind of address, the “instrument ” said: * You are to be-
gin the Lord's Supper on Ascension-day, make ready then all
vour hearts, clean out all filth, all that is rotten and stinks,
all sins and every thing idle and useless; and cherish pious
thoughts, so that you shall put down the flesh, as you are com-
manded to,” and so on.

On a following Sunday, the “ instrument” recurred to the
subject, and in the course of his remarks reproved one of the
clders for disobedience to the Lord and resistance to grace, and
displaced him in the assembly, calling another by name to his
place. At the close, he spoke thus, evidently in the name and
with the voice of God: “ And 1 leave it to you, my servants,
to take out of the middle order here and there some into the
first, and out of the third into the second, but not according
to favor and prejudice, but according to their grace and con-
duct, of which you are to take notice.”

A day was given to admonitions and preparation ; the *in-
strument” speaking not only to the congregation in general,
in the morning and afternoon meetings, but to a great many
in particular—admonishing, exhorting, blaming, encouraging
them by name. The next morning there was a renewal of
such hortatory remarks, with singing and prayer; and in the
afternoon, all being prepared, the elders washed the feet of the
brethren. This is done only in the higher orders.

Thereupon tables are brought in, and bread and wine are
placed. After singing, the “inspired ” person blesses these,
and they are then received by the brethren and sisters from
the hands of the elders, who pronounce the customary words
of Scripture.



The Amana Communtty. 57

This being accomplished, the assembly temporarily adjourns,
and persons previously appointed for this office spread on the
tables a modest supper of bread and cake, coffee, chocolate,
and a few other articles of food, and to this all sit down with
solemn joy. At the conclusion of this mneal, a hymn is sung,
and the assembly retire to their horaes. |

When the three regular orders have gone through this cele-
bration, there is a fourth, consisting of children under sixteen
years, and of certain adult members who for various reasons
have been thought unworthy to partake with the rest; and
these also go through a thorough examination.

I asked one of their leading elders whether they believed in
a “prayer-cure,” explaining what the Oneida communists un-
derstand by this phrase. He replied, “ No, we do not use
prayer in this way, to cure disease. Dut it is possible. DBut
if God has determined death, ten doctors can not help a
man.”

The present inspired instrument being very aged, I asked
whether another was ready to take her place. They said No,
no one had yet appeared; but they had no doubt God would
call some one to the necessary office. They were willing to
trust him, and gave themselves no trouble about it.

It remains to speak of their literature.

They have a somewhat ponderous hymnology, in two great
volumes, one called “ The Voice from Zion: to the Praise of the
Almighty,” by “ John William Petersen (A.D.1698),” printed
at Eben-Ezer,N. Y., in 1851, and containing 958 pages. The
hymns are called Psalms, and are not in rhyme. They are to
be sung in a kind of chant, as I judge from the music prefixed
to them ; and are a kind of commentary on the Secripture, one
part being taken up with the book of Revelation.

The other volume is the hymn-book in regular use. 1t con-
tains 1285 pages, of which 111 are music—airs to which the

different hymns may be sung. The copy I have is of the third
E
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edition, and bears the imprint, “ Amana, Iowa, 1871.” Its
title is “ Psalms after the manner of David, for the children
of Zion.” It has one peculiarity which might with advantage
be introduced in other hymn-books. Occasional verses are
marked with a *, and it is recommended to the reader that
these be taught to the children as little prayers. In practice,
I found that in their evening meetings the grown persons as
well as the children recited these simple and devotional little
verses as their prayers: surely a more satisfactory delivery to
them and the congregation than rude and halting attempts at
extemporary utterance.

Many of the hymns are very long, having from twelve to
twenty-four verses; and it is usual at their meetings to sing
three or four verses and then read the remainder. They de
not sing well; and their tunes—those at least which I heard
—are slow, and apparently in a style of music now disused in
our churches. The hymns are printed as prose, only the verses
being separated. I was told that they were “all given by the
Spirit of God,” and that Christian Metz had a great gift of
hymn-writing, very often, at home or elsewhere, writing down
an entire hymn at one sitting. They are all deeply devotional
in spirit, and have not unfrequently the merit of great sim-
plicity and a pleasing quaintness of expression, of which I
think the German language is more capable than our ruder
and more stubborn English.

Their writers are greatly given to rhyming. Even in the
inspirational utterances I find frequently short admonitory
paragraphs where rude rhynes are introduced. Among their
books is one, very singular, called “Innocent Amusement”
(“ Unschuldiges Zeitvertreib”), in a number of volumes (I saw
the fifth). It is a collection of verses, making pious applica-
tions of many odd subjects. Among the headings I found
Cooking, Rain, Milk, The Ocean, Temperance. Salve, Dinner,

A Mast, Fog, A Net, Pitch, A Rainbow, A Kitchen, etc., etc.
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It is a mass of pious doggerel, founded on Scripture and
with fanciful additions.

Another is called “Jesus’s A B C, for his scholars,” and is
also in rhyme. Another is entitled “ Rhymes on the sufferings,
death, burial, and resurrection of Christ.”” There are about
twelve hundred pages of the A B C book.

They have printed also a miniature Thomas 4 Kempis, ¢ for
the edification of children;” two catechisms; a little work en-
titled ¢ Treasure for those who desire God,” and other works
of similar character. A list, not comnplete, but containing all
the books I have been able to collect, will be found in the
Bibliography at the end of this volume.

At the end of the Catechism are some pages of rules for the
conduct of children, at home, in church, at school, during play
hours, at meals, and in all the relations of their lives. Many
of these rules are excellent, and the whole of them might well
be added to the children’s catechisms in use in the churches.
Piety, orderly habits, obedience, politeness, cleanliness, kind-
ness to others, truthfulness, cheerfulness, etc., are all inculcated
in considerable detail, with great plainness of speech, and in
sixty-six short paragraphs, easily comprehended by the young-
est children. The fifty-fourth rule shows the care with which
they guard the intercourse of the sexes: ¢ Have no pleasure in
violent games or plays; do not wait on the road to look at
quarrels or fights; do not keep company with bad children,
for there you will learn only wickedness. Also, do not play
with children of the other sex.”
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I—EcoNxoMy 1IN 1874.

TraveriNg from Cleveland to Pittsburgh by rail, yon strike
the Ohio River at Wellsville; and the railroad runs thence,
for forty-eight miles, to Pittsburgh, along the river bank, and
through the edge of a couutry rich in coal, oil, potters’ clay,
limestone, and iron, and supporting a number of important
manufactures.

To a traveler in search of the Rappist or Harmony settle-
ment at Economy, the names of the towns along here seem to
tell of the overshadowing influence of these communists; for,
passing Liverpool, you come to Freedom, Jethro (whose houses
are both heated and lighted with gas from a unatural spring
near by), Industry, and Beaver; you smile at the sign of the
“ Golden Rule Distillery;” and you wonder at the broken
fences, unpainted houses, and tangled and weed - covered
grounds, and that general air of dilapidation which curses a
country producing petrolenm and bituminous coal.

Presently, however, you strike into what is evidently a large
and well-kept estate: high and solid fences; fields without
weeds, and with clean culture or smooth and rich grass; and
if you ask the conductor, he will tell you that for some miles
here the land is owned by the  Economites;” and that the
town or village of Economy lics among these neatly kept fields,
but out of sight of the railroad on the top of the steep bluff.

Economy has, in truth, one of the loveliest situations on the
Ohio River. It stands in the midst of a rich plain, with swell-
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ing hills behind, protecting it from cold winds in winter; a
magnificent reach of the river in view below; and tall hills on
the opposite shore to give a picturesque outlook. The town
begins on the edge of the bluff ; and under the shade-trees
planted there benches are arranged, where doubtless the Har-
monists take their comfort on summer evenings, in view of
the river below them and of the village on the opposite shore.
Streets proceed at right-angles with the river’s course; and
each street is lined with neat frame or brick houses, surround-
ing a square in such a manner that within each household has
a sufficient garden. The broad streets have neat foot-pave-
ments of brick; the houses, substantially built but nnpreten-
tious, are beautified by a singular arrangement of grape-vines,
which are trained to espaliers fixed to cover the space between -
the top of the lower and the bottom of the upper windows.
This manner of training vines gives the town quite a peculiar
look, as though the houses had been crowned with green.

As you walk through the silent streets, and pass the large As-
sembly Hall, the church, and the hotel, it will occur to you
that these people had, when they founded their place, the ad-
vantage of a sensible architect, for, while there is not the least
pretense, all the building is singularly solid and honest; and
in the larger houses the roof-lines have been broken and man-
aged with considerable skill, so as to produce a very pleasing
and satisfactory effect. Moreover, the color of the bricks used
in building has chanced to be deep and good, which is no
slight advantage to the place.

Neatness and a Sunday quiet are the prevailing character-
istics of Economy. Once it was a busy place, for it had cot-
ton, silk, and woolen factories, a brewery, and other indus-
tries ; but the most important of these have now ceased ; and
as you walk along the quiet, shady streets, you meet only oc-
casionally some stout, little old man, in a short light-blue jacket
and a tall and very broad-brimmed hat, looking amazingly
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like Hendrick Hudson’s men in the play of Rip Van Winkle;
or some comfortable-looking dame, in Norman cap and stuff
gown ; whose polite “good-day” to you, in German or En-
glish as it may happen, is not unmixed with surprise at sight
of a strange face; for, as you will presently discover at the
botel, visitors are not nowadays frequent in Economy.

The hotel is one of the largest houses in the place; it is of
two stories, with spacious bed-chambers, high ceilings, roomy
fire-places, large halls, and a really fine dining-room, all scrup-
ulously clean. It was once, before the days of railroads, a fa-
vorite stopping-place on one of the main stage routes out of
Pittsburgh ; in the well-built stable and barns opposite there
was room for twenty or thirty horses; the dining-room would
seat 8 hundred people; and here during many years was a
favorite winter as well as suinmer resort for Pittsburghers,
and an important source of income to the Economists.

When I for the first time entered the sitting-room on a
chilly December morning, the venerable but active landlord
was dusting chairs and tables, and looked up in some amaze-
ment at the intrusion of a traveler. “I can stay here, I sup-
pose,” said I, by way of introduction; and was answered :
“ That depends upon how long you want to stay. We don’t
take people to board here.” My assurance that I meant to re-
main but two or three days, and that I had been recommended
by Mr. Henrici, the head of the society, secured me a room;
and the warning, as I went out for a walk, that I must be in
by half-past eleven, promptly, to dine; and by half-past four
for supper, because other people had to eat after me, and
ought not to be kept waiting by reason of my carelessness.
“For which reason,” added the landlord, “it would be well
for you to come in and be at hand a quarter of an hour before
the times I have mentioned.” When I had dined and supped
and slept, I saw what a loss to Pittsburghers was the closing
of the Economy hotel; for the Harmonists live well, and are
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substantial eaters in their German fashion. Nor was any cer-
emony omitted because of the fewness of guests; and old
Joseph, the butler and head-waiter, who, as he told me, came
to serve here fifty years ago, and is now seventy-eight years
old, attended upon my meals arrayed in a scrupulously white
apron, ordered the lass who was his subordinate, and occa-
sionally condescended to laugh at my jokes, as befitted his
place, with as much precision and dignity as when, thirty or
forty years ago, he used to serve a houseful of hungry trav-
elers.

Later in the afternoon I discovered the meaning of my
landlord’s warnings as to punctuality, as well as the real use

of the “ Economy Hotel.” As I sat before the fire in my own

‘room after supper, I heard the door-bell ring with a frequency
as though an uncommon number of travelers were applying
for lodgings; and going down into the sitting-room abount
seven o’clock, I discovered there an extraordinary collection
of persons ranged around the fire, and toasting their more or
less dilapidated boots. These were men in all degrees of rag-
gedness ; men with one eye, or lame, or crippled—tramps, in
fact, beggars for supper and a night’s lodging. They sat there
to the number of twenty, half naked many of them, and not a
bit ashamed ; with carpet-bags or without; with clean or dirty
faces and clothes as it might happen; but all hungry, as I
presently saw, when a table was drawn out, about which they
gathered, giving their names to be taken down on a register,
while to them came a Harmonist brother with a huge tray full
of tins filled with coffee, and another with a still bigger tray of
bread.

Thereupon these wanderers fell to, and having eaten as
much bread and coffee as they could hold, they were consigned
to a house a few doors away, peeping in at whose windows by
and by, I eaw a large, cheerful coal fire, and beds for the whole
company.







































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































